origins of Aboriginal activism will be discussed. Some academics argue that passive activism is worth exploring, while others track overt advocacy of native rights to the period of post-war veterans affairs following World War One. Other historians focus on the 1960s era of rebellion in which the Red Power movement plays an important, if sidelined analogy to global crisis.
Finally, the decade of the 1990s set the stage of current activism in tone and language, creating the "Aboriginal" activism of the twenty-first century.
In order to understand why Aboriginal activism is mainly a product of the past sixty years, one must understand that not all Indians are born alike. In order to illustrate this point, an overview of two coastal groups will be compared and contrasted. On the east coast, the Mi'kmaq people experienced colonial settlement almost 150 years before the Haida of the western coast did.
1 This large time gap has resulted in disparate relations with what would eventually become the Canadian government. A Mi'kmaq Indian inherently understands the differences between themselves and the Haida (and vice versa) but white scholars have, for generations, misunderstood this fact. In recent decades, white scholars have since been afraid to commit such a sin and therefore shy away from the history of Canada's Indians as a whole. This historiography aims to show that the new term 'Aboriginal' has broadened the scope of 'Indian'
history which has managed to unite a dispersed group into a more cohesive unit.
At the time of Mi'kmaq contact with Europeans (French explorers) in the sixteenth century, "the people of the dawn" stretched from present day Nova Scotia and Prince Edward
Island to New Brunswick and Gaspè. 2 A rich oral tradition passed on a strong sense of spirituality and connectedness with nature. Those who held the knowledge of the past were highly regarded. Mi'kmaq culture is based on "a balance between coastal and inland harvesting" which anthropologists have been able to trace 2,500 years through the evidence of surviving artefacts.
3
Socially, these maritime peoples arranged themselves in single-unit, loosely organized groups above which the Grand Council (Sante Mawlomi) resided. A Grand Chief then represented the Council in relations with other groups. This leader was chosen by the people due to distinguished service in peace and in war. Regional groupings were held together by feasts and celebrations. As previously mentioned, the Mi'kmaq were, and still are,spiritual people, Hostilities between colonizers and the Haida eventually began over trade imbalances.
With the fur trade dwindling and deaths from European diseases increasing, the Haida fell victim to eviction from their traditional lands. By 1875 only a smattering of people occupied the villages of the coast and "the houses and monuments fell into ruins."
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The difference between these two groups is the existence of a peace treaty. Both of these groups, the Mi'kmaq and Haida, lived in similar conditions but their experiences with white culture differed greatly. Whereas the Mi'kmaq passed on the tradition of a 'peace treaty,' the Haida were forced under the umbrella of the Indian Act which would go on to secure traditional fishing and hunting rights. Coming from two different histories ensured that the Haida and
Mi'kmaq found it difficult to relate to one another. However, as will be shown, the similarities inherent in their cultures as well as the blunders of the Canadian government would be enough to bring these different people together under the banner of Aboriginal activism in the twentieth century.
At the turn of the twentieth-century, the relationship between natives and whites was no more amicable than the early settler period. In his book, What is the 'Indian Problem,' Noel Dyck attempts to dissect the misunderstandings between whites and natives in Canada from a twentieth-century standpoint. According to this scholar, the twentieth-century understanding of natives by Europeans was "a shared belief that Indians are the cause of their own misfortune Gone were the days of circulated petitions. These paper promises were to be replaced by a radical youth movement in response to failed attempts of the federal government to solve the 'Indian problem' with the White Paper, 1969. A renewed call for self-determination was articulated as well as "championing government assisted development of Indian business or 'red capitalism'." 27 The Red Paper was the most important legacy of the 1960s as it was a point-bypoint rebuttal to the White Paper. The proposal included a resolution of "the 'Indian problem' through dialogue, reform, [and] state commitment to lift deplorable reserve conditions." These resolutions were adopted by the National Brotherhood of Indians and presented to the Prime
Minister on behalf of all Indian interests in Canada. 28 A further legacy was the creation of the Native Women's Association and the Inuit Tapirisat of Canada -two groups which had not previously been represented nationally. Subsequently, the practice of out-marriage was abolished by the Supreme Court of Canada in 1973. 29 Government programs to increase political organization, self-determination and post-secondary education of natives took root in this period.
According to legal scholar, John Borrows, the 1960s changed the relationship between white Canadians and Indians. This change came about because the conception that colonization was "not a strong place to rest the foundations of Canada's laws" was accepted by academics and legal experts. 30 The underlying tensions, which have been discussed previously, began to gain public attention due to the legacy of the 1960s. Borrows supports this claim by examining the 26 Palmer, 1960s, 377. 27 
